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The deserts of the Australian outback are perfectly suited for one-humped dromedary 27 camels, Camelus dromedarius. The camel's adaptations to arid environments include 28 a powerful ability to conserve water and a highly flexible diet; camels can eat 80% of 29 Australian vegetation (Saaldfeld and Edwards 2008 ) and obtain much of their water 30 through the plants they consume, allowing them to thrive where other species perish 31 (Irwin 2009 ). In many ways, the camel could be said to belong in this environment, 32 perhaps even more so than many native species; few other mammals survive, for 33 example, in the harsh Simpson Desert (Berra 1998 ). Yet, for many Australians, (those which fail to fit neatly into classification systems) become pollutants and 53 therefore taboo. John Knight (2000) developed this concept by suggesting that pest 54 species become "animals out of place" when they encroach upon human domains or 55 disturb human perceptual boundaries of "environmental order" (2000, p. 14). Some 56 species achieve this status by physically crossing physical or symbolic human 57 boundaries. For example, rodents entering human homes become inedible pollutants 58 (Fiddes 1991 ) and hyenas disturbing gravesites are thought to desecrate areas of 59 symbolic importance (Glickman 1995) . These concepts all have relevance to camels, 60 whose transgressive status is increasingly problematic in Australia. In this review I 61 suggest that today's Australian dromedaries exemplify "animals out of place" and 62 attempt to identify how and why they have developed this status. I also propose that 63 the camel is not only increasingly considered "out of place" in Australia, but also "out 
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When the camel was first brought to Australia in the 1800s, the country was in the 69 midst of a flurry of colonial activity, including numerous attempts to explore the "Red Africa (Simoons, 1994; Irwin 2009 comparatively free from predation and disease (Crosby 1986 Bulliet's analyses reasonably describe "typical" post-domestic and traditional 334 pastoralist cultures and are therefore useful for the purposes of this discussion. has developed into the textbook "post-domestic" society described by Bulliet (2005) ,
347
with the majority of the population living in urban areas and far removed from the 348 herding, mustering, and slaughter of the animals they consume. were to some extent apparent before the study investigating them had even begun. Another significant concern, also enforced by media reports, was that feral camels 
390
Most objectors, however, were primarily concerned that culling is economically 391 wasteful; they felt that the camels should be mustered for slaughter or export (see Aboriginal informants were also keen for camels to be "utilized" rather than culled, 395 but their position was less economically focused and more comparable with the 396 worldview that, "Animals are offended by unnecessary killing: that is, by killing as an 397 end in itself rather than to satisfy genuine consumption needs" (Ingold 1994 , p. 9).
398
Crucially, the Aboriginal informants' perspectives differed from that of the 399 researchers and the ranchers in that it engaged with the camels themselves:
In considering what is at stake, they have weighed up their concern for feral 402 camels as sentient beings against their concern for country … they are willing 
420
Although the accuracy of these assertions is not questioned here, it is important to 421 note that the environmental impacts of even 1,000,000 feral camels pales in 
